
Migration and Transmutation in the Novels of McKay, Marshall, and Clarke
Author(s): R. M. Lacovia
Reviewed work(s):
Source: Journal of Black Studies, Vol. 7, No. 4, Facing North America: Caribbean Political and
Cultural Definitions (Jun., 1977), pp. 437-454
Published by: Sage Publications, Inc.
Stable URL: http://www.jstor.org/stable/2783947 .
Accessed: 04/01/2012 16:02

Your use of the JSTOR archive indicates your acceptance of the Terms & Conditions of Use, available at .
http://www.jstor.org/page/info/about/policies/terms.jsp

JSTOR is a not-for-profit service that helps scholars, researchers, and students discover, use, and build upon a wide range of
content in a trusted digital archive. We use information technology and tools to increase productivity and facilitate new forms
of scholarship. For more information about JSTOR, please contact support@jstor.org.

Sage Publications, Inc. is collaborating with JSTOR to digitize, preserve and extend access to Journal of Black
Studies.

http://www.jstor.org

http://www.jstor.org/action/showPublisher?publisherCode=sage
http://www.jstor.org/stable/2783947?origin=JSTOR-pdf
http://www.jstor.org/page/info/about/policies/terms.jsp


MIGRATION AND 
TRANSMUTATION IN THE 

NOVELS OF McKAY, MARSHALL, 
AND CLARKE 

R. M. LACOVIA 
Toronto, Canada 

This paper focuses on the world of the novel rather than 
on the world we live in. The concern is with characters, not 
people, and it is sometimes obvious that there are no generaliza- 
tions to be drawn linking the actions of the character traits 
which recur in the works of the three novelists reviewed here- 
McKay, Marshall, and Clarke-and these should be plainly 
disclosed even if they prove to be obnoxious. In fairness to 
Marshall, it must be noted that she does present other traits 
and characters who more than balance the figures scrutinized 
here. 

What we are concerned with is the portrait of the Caribbean 
emigrant (to North America), and, although I will not list my 
objections in this short paper, it should be noted that I do 
not endorse this negative and somewhat perverse portrait. 

In order to present a brief sketch of the potential emigrants, 
reference is made here to Rodman's Lower Class Families: The 
Culture of Poverty in Negro Trinidad: if we can generalize 
this analysis to the Anglophone Caribbean, then there are 
three types of martial relations-friending, living, and 
married (Rodman, 1971: 43). In the friending relationship the 
man visits the woman and incurs obligations to her and any 
resulting children (Rodman, 1971: 49). Living refers to cohabi- 
tation under one roof, with the man being responsible for the 
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financial upkeep of the house (Rodman, 1971: 57). The 
married relation differs from the living in that it rests on 
a legal foundation (Rodman, 1971: 64). Because the man has to 
establish his economic stability, marriage is the culmination 
of a successful partnership and a sign of economic sufficiency. 

That's slightly the reverse of things, isn't it.... First having your 
family and then getting married? 
I guess... . But in Bournehills a man doesn't believe in making 
it legal until he can at least offer his wife a house of her own 
no matter how small. [Marshall, 1969: 182] 

A fair amount of marital shifting does take place (Rodman, 
1971: 71), but the father is expected to "mind" (Rodman, 1971: 
80) the child and the mother is expected to "care" the child: 
"to mind means to provide the money needed to bring up the 
child.... This duty of minding the child falls upon the father 
regardless of where he is living or what marital relationship he 
is in.... The role of the mother is to care her child.... The core 
of the fathers role is to support the child financially and not 
to be close to him emotionally" (Rodman, 1971: 75-76, 80, 
88). 

Frequently there is role shifting, in that the father fails 
in his duty and the mother then has to mind the child, and the 
caring is shifted to a female relative. When this happens the 
father loses status in the community: "This influences his 
position in the community and the family. He is held in low 
esteem by the members of his own family when he is unable to 
fulfill their expectations of him as provider (Rodman, 1971: 
178). 

Permissiveness, individualism, personalism, replaceability, 
and circumstance characterize the community. Underlying the 
marital shifting and child shifting is a liberal permissiveness. 
"Since the formal kinship to negotiate the terms of their 
relationship (personalism), and to terminate a relationship 
and enter a similar one with another person (replaceabilty)" 
(Rodman, 1971: 172). "Individualism implies that kinship 



Lacovia / MIGRATION AND TRANSMUTATION [4391 

relations are set mainly in a person-to-person context which 
is not part of a larger sanctioning system . . . there is no 
strongly organized structural unit in the kinship system" 
(Rodman, 1971: 162-163). Also underlying the shifting is 
replaceability (Rodman, 1971: 17) and circumstance. People 
act pragmatically according to the circumstance in which they 
find themselves. Action is context related-it is "a flexible 
accordin' culture" (Rodman, 1971: 173). 

In the world of the novel, the values of the Caribbean are 
presented as being attitude-dependent, and permissive 
attitudes allow for liberal sexual norms, a concern with 
feeling states, heightened sensory receptivity, a focus on 
the tactile and kinesthetic senses, and unmediated bodily and 
sensory experiences (breast feeding and close bodily contact 
in dance patterns). High value is placed on intense stimuli 
(bright clothes, spicy foods-curry and peppers), verbose and 
saucy dialogue (palaver and calypso), and on percussive 
sounds (steelbands and drums). There is a belief in the power 
of eros (peace and love), and a celebration of the body leading 
to the satisfaction of emotional needs. 

All I guilty of . .. is finding pleasure and happiness when I 
can't find it in my own bed. [Clarke, 1964: 75] 

The novels present us with a shame-oriented culture 
dominated by a willingness to display emotions and to direct 
anger outwards. Life is lived in what Mbiti (1969: 22) calls 
the Sasa period: "Sasa has a sense of immediacy.... What 
would be future is extremely brief.... Sasa is in itself a com- 
plete or full time dimension with its own short future, a 
dynamic present, and an experienced past." The focus is on the 
past. Very little future orientation is exhibited. 

they treated the events of the past as though they had only 
just occurred. 
I suspect it's this place ... it seems to have a way of driving 
you in on yourself and forcing you to remember things you 
hoped you had forgotten. [Marshall, 1969: 171, 236] 
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Life, however, for the lower classes is one of poverty, 
typified by lack of opportunity for self-realization. 

you know what it is to work hard and still never make a head- 
way? ... The white people treating we like slaves still and we 
taking it. That's Barbados.... People does see you so and call 
you lazy. But it ain laziness. It just that you does give up. 
You does kind of die inside. [Marshall, 1960: 57] 

In a peculiar juxtaposition to this concern for the past, the 
Caribbean is also presented as a people in geographical 
motion, some of the more striking examples of which are the 
slave trade, escape from the plantations leading to the forma- 
tion of the Maroons, population shift away from the planta- 
tion after emancipation, migrant labour to Cuba, Central 
America, and North America, and emigration to North 
America and the United Kingdom. 

The Caribbean exhibits the maximum possible horizontal 
mobility, and out of this geographical shifting there develops 
the feeling that to be free means to have the right to move- 
ment and that movement is essential to self-realization. Hence, 
anyone confined to a fixed geographical space lacks fulfill- 
ment. 

Geographical motion is related to the possibility of 
alchemical change and the aspiration to a transmutation of the 
self, which may indicate a functioning but distorted relic of 
the African heritage. "Alchemy traces its descent back to a 
priestly art of the ancient Egyptians; the alchemical tradition 
which spread all over Europe and the Near East, and which 
perhaps even influenced Indian alchemy, recognizes as its 
founder Hermes Trismegistos, the 'thrice-great Hermes', who 
is identifiable with the ancient Egyptian God Thoth, the 
God who presides over all priestly arts and sciences, rather 
like Ganesha in Hinduism" (Burckhardt, 1967: 15-16). The 
alchemist tries to accelerate the rate of change in the natural 
world. Left to itself, base metal ripens and becomes gold- 
because nature tends to perfection. The alchemist incubates 
the natural processes, and so hastens perfection and libera- 
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tion. "Alchemy may be called the art of the transmutation of 
the soul ... the alchemist also knew and practiced metallurgical 
procedures such as the purification and alloying of metals; 
their real work, however, for which all their procedures were 
merely the outward supports or'operational' symbols, was the 
transmutation of the soul" (Burckhardt, 1967: 23). "The 
perspectives of Hermetism proceed from the view that the 
universe (or macrocosm) and man (or the microcosm) corre- 
spond to one another as reflections" (Eliade, 1962: 34). 

The concern of some aspects of traditional African culture 
with alchemy and the procedures of transmutation is presented 
with extreme elegance by Camara Laye (1963: 22-30) in his 
novel, The African Child: 

Of all the different kinds of work my father performed none 
fascinated me so much as his skill with gold.... The praise- 
singer would install himself in the work-shop, tune up his 
cora ... and would begin to sing. ... The operation that 
was going on before my eyes was simply the smelting of gold; 
but it was something more than that . . . the praise-singer 
participated in a curious ... way in the work. He, too, was 
intoxicated with the joy of creation. 

The quest for transmutation in the Caribbean is pursued 
in diverse ways. Analogous to the traditional African belief 
that there can be an alchemical acceleration of the rate of change 
is the Caribbean belief that horizontal geographical movement 
can produce vertical social mobility. America is conceived of 
as the land of opportunity, and the concept of America as the 
alchemical forge is supported by false images of material 
transformations 

stand in front of the house in which she was a domestic ... and 
assumed ownership, in front of the double garage with the 
Cadillac and the Mercedes-Benz . . . send the photograph 
misrepresentingly on its way. [Clarke, 1971: 94] 

and the pretense of the returning emigrants. 
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We does return home only to show-off ... to display to the 
less fortunate and the less daring . . . the glamour of being 
abroad . . . for to be able to return home with five summer 
suits and two hundred dollars ... was part of this dream of 
success. [Clarke, 1975: 36-37] 

The would-be immigrants soon discover that immigration 
is a selecting and discriminating process which determines who 
enters, their status, and their activity. Hence, the quota and 
the immigration rules do impose their own set of value 
changes. Even a visit to North America may affect their image 
of themselves, 

They knew that to come into this country [Canada], even with 
a passport and papers in order, was a difficult matter: if you 
were a black person. [Clarke, 1967: 55] 

and entry on even a valid visitor's visa can prove to be a 
demeaning exercise (Clarke, 1967: 58). 

Part of the rules governing entry is that the immigrant 
must meet and conform to the laws and mores of the host 
country, and, in the cases of Canada and the United States, 
this negates the Caribbean friending and living relationships. 
Only the married relationship is recognized. The prospect of 
emigration affects Caribbean social patterns in that legal 
bonding becomes essential and men marry before they are 
financially ready because the women are the desired immi- 
grants. The social value system is further upset in that women 
as the desired immigrants may exercise a new veto power, they 
may refuse to marry or refuse to sponsor the male, and as 
sponsors they have the power of surrogate parents because 
the sponsor may be regarded as being responsible for the 
activity and welfare of the sponsored and can be instrumental 
in getting the visa withdrawn. 

The immigrant enters into a system of deferred gratifica- 
tion: pleasure may become a rare commodity, and sex may be 
relegated to "that foolishness, that stupidness" (Clarke, 1975: 



Lacovia / MIGRATION AND TRANSMUTATION [443] 

201). The encounter of the world in nonutilitarian terms 
becomes taboo, orgasms become scarce, 

I don't have. . . orgasm ... is thefirst time that I come. It was a 
strange frightening feeling. As if I was stealing. [Clarke, 
1975: 200] 

and asexuality becomes the dominant mode. 

He wanted her to be fifty years old, and therefore outside 
the pale of any sexual craving he might have for her; and he 
wanted his wife to hurry up and be old . . . for the same 
reason ... he stopped making love to her ... for the purpose 
and the fun of their lovemaking had addled. [Clarke, 1975: 
55-56] 

Sensuality in relation to colors, smells, and sounds are negated, 

he had deliberately tried to take the sensuality in his back- 
ground out of his present life. His refusal to listen to calypso. . . 
his new desire was to be quiet and intellectual, to listen to 
soft music. [Clarke, 1975: 58] 

love is subordinated to a fascination with the magical power 
of money, 

I tell you, there's one thing 'bout money. It can buy anything 
you see there in those store windows.... Love! Give me a 
dollar in my hand any day. [Marshall, 1960: 84-85] 

and eros is transformed into a concern for remote objects of 
value. 

That was why he fell in love with the woman in the brown 
winter coat, because he knew he would never see her, never 
want to see her ... there was no real person, no person in the 
flesh, just the imaginations of a liaison with the strange woman. 
[Clarke, 1975: 73] 
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There develops a shift from a concern with the past, a 
living in the Sasa period, to an intense future orientation, and 
with this there is the fear of nontransmutation and, above all, 
a fear of being forced to return to the Caribbean before the 
alchemical procedure is complete. 

This Caribbean transmutation quest is not that one should 
become an indistinguishable replica (homomorph) of himself, 
nor that he should become the absolute converse of himself. 
Part of the success of the transformation is that he should 
remain recognizable to himself and to others. In other words, 
he should be like himself and yet at the same time unlike 
himself. The ideal form of his configuration would be that 
he should become the incongruent counterpart, the enanti- 
omorph of his Caribbean self. 

When geographical mobility (immigration) fails to produce 
this transmutation, the quest leads to the grasping of education 
as the new alchemical forge: "Learning is your only escape" 
(Clarke, 1965: 24); "he vowed to improve himself with educa- 
tion" (Clarke, 1975: 50). 

Underlying this quest is the belief that in America one can 
attain vertical social mobility through the manifestation of 
ability, the exhibition of latent capacity. Transmutation 
involves making the inner outer. Hence, education-like the 
fire in the alchemical forge-is valuable because it increases 
qualitative change, and it purifies by eliminating impurities 
and defects both from the individual and from his children. 

The furnaces are, as it were, a new matrix, an artificial uterus 
where the ore completes its gestation. [Eliade, 1962: 57] 

Success goes to those who have become their own incon- 
gruent counterparts, those who have made their interior 
potentialities exterior actualities. Dignity emerges out of 
this second birth, and autonomy as inherent becomes manifest 
and is realized. 

But the immigrant soon learns that not all types of education 
will foster autonomy or the transmutation of the self. 
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Yuh fatha still studying figures? 
Its accounting. Yes. 
These white people ain gon hire him. [Marshall, 1960: 46] 

The immigrant soon realizes that getting a degree or diploma 
is not enough-he has to get the approval of the employer, and 
this means that he has to be acknowledged in order to be 
transmuted. Education in itself is not enough, and experiences 
in the Caribbean have already established that fact (Marshall, 
1960: 31): 

recalled things thrust deep into forgottenness: those white 
English faces . . . and himself as a young man . . . asking them 
for ajob as a clerk-the incredulity, the disdain and indignation 
that flushed their faces as they said no. [Marshall, 1960: 36] 

This pattern repeats itself in America and may lead to 
resignation. 

A frightening acceptance . . . which sprang perhaps, from 
a conviction hidden deep within him that it was only right that 
he should be rejected. [Marshall, 1960: 68] 

If approval is not forthcoming, then the alternative is 
to be independent, to be self-employed. 

He wanted to be independent . .. to prove to himself that he 
could start from the bottom and reach the top . .. to be self 
employed in a civilization like this is the first step to liberation 
and self-realization. [Clarke, 1975: 215] 

The artists and the professionals have dignity, they are 
independent and can exercise autonomy. As transmuted, their 
innate skills are on display. The mastering of an instrument 
is at the same time an unfolding of the self, and to become 
an artist is to be able to reveal one's true self, without fear 
of being compromised. To be autonomous is to be unique, to 
be independent of others-hence, the prestige of an occupation 
is directly related to the amount of autonomy it allows. Free- 
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dom becomes freedom from dependence on, or having to 
define one's function in terms of, others. 

You got to get somethin' that you don have to look to nobody. 
Besides you does get people respect when you's a musician. 
You's not just another somebody out there scuffling for a 
dollar. You's an artist. [Marshall, 1960: 69] 

The professional or artist is the incongruent counter- 
part of his former self, and so there is no divide between act 
and self-his decisions are autonomous, and, like the athlete, 
his acts reveal his style. The jazz musician as improviser 
displays his inner ability, his unique style; the athlete places 
himself on display and his style is a revelation of himself. 

The unique and the self-sufficient command respect. Any 
mode of dependence reflects a form of humiliation, a loss 
of dignity. Evil is being forced to depend on others. 

When all efforts at metamorphosis fail, the immigrant often 
reverts to a new form of geographical movement-e.g., Back- 
to-Africa movements, Garveyism-or he may seek out 
religious conversion, with its promise of rebirth and a 
transition to a heavenly abode. 

During those next weeks he read only those newspapers and 
nothing beyond their pages seemed important. Each was 
entitled The New Light. Each had a large picture of a kindly, 
round-faced man on the front page, and bold headlines read: 
"I AM THE FATHER UNIVERSAL", 
"I AM THE TRUE AND LIVING JEHOVAH", 
"NEW BIRTH AND REDEMPTION IN GOD". [Marshall, 
1960: 129] 

There is, however, another postulated route. The enantio- 
morph emerges through the accumulation of property, because 
property has alchemical potency and can forge in a way that 
even education cannot. The house is more than a sign of 
material success-it is a forge. The purchase of the home 
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becomes a necessity, and this requires frugality and sacrifice 
and even "obeah," a transmogrified collateral to alchemy. 

They doing it some of every kind of way. Some working 
morning, noon and night . . . Some going to the loan shark. . . 
Some working strong-strong Obeah. [Marshall, 1960: 60] 

The owning of property becomes an obsession. 

For long months the question of the land draped itself in a 
thin gauze . . . and they were all caught up in its mesh. During 
the day there was no escape, for no matter what was said it was 
as if they were all speaking of land. It loomed behind each word; 
each look contained it. [Marshall, 1960: 43] 

But not all property had the same potency. America is more 
dynamic than the Caribbean. Land in Barbados is more 
tempered than even slum land in America. 

Land lying there [in Barbados] doing nothing . . . I has 
sold the piece of ground. . . . What jury would say I did 
wrong? Not even God in heaven would side with you ... you 
can always buy a piece of ground home when we catch our hand 
here. [Marshall, 1960: 89, 93-94] 

As was noted before, emigration creates role changes. The 
Caribbean female is the preferred immigrant, and the male 
may even have to resort to unlawful entry and so become an 
illegal immigrant. 

As far as the record goes I ain even in this country since I din 
enter illegally.... I don even exist as far as these people her 
go. [Marshall, 1960: 54] 

Immigration laws eliminate the friending and living 
relationships, and marriage becomes necessary. The male is 
defined in relation to the female, and he loses self-esteem. 
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I come into this country . . . through the back door, meaning 
I come in only in the behalfs of swearing out an oath that I 
was going to marry that stupid woman, Dots, in a specified 
time. Not that I had no fucking choice in the matter ... I 
either married Dots . .. or out goes me! . . . And in a sense, 
you could say that I is a man on loan to Dots, cause. . . I is not 
such a blasted fool that I don't know it is loneliness, and 
not love, that signed my passport and turned me into a landed 
immigrant. ... But it pains my arse to think o'myself, as a 
man sponsored, and sponsored . . . by a woman at that. 
[Clarke, 1967: 83-84] 

The woman as sponsor is given legal authority and power. 
She may be held responsible for the activity and welfare of the 
new immigrant. She becomes a surrogate parent insofar as the 
rules place the sponsored in the custody or power of the 
sponsor. 

You, a man I sponsored into this country. Worked for, slaved 
for ... I stomached insult upon insult in your behalf... in her 
heart she was saying . .. he was nothing, nothing more than 
a poor-arse black man who she had to bail out and actually 
put food in his mouth, for years and years. [Clarke, 1975: 
31, 34] 

The man cannot challenge the limits placed upon his freedom 
until he gains legal recognition as landed immigrant or citizen; 
hence, he cannot exercise his power to challenge her authority, 
and with her authority she also wields power. 

This woman's sworn out a warrant for your arrest and deporta- 
tion for illegal entry into the United States. [Marshall, 1960: 
146] 

Only when the sexes are separate does there seem to be 
equality, and, for the woman, equality in America means non- 
dependence, the privilege of nonparticipation in others' 
lives. As sponsor, she sacrifices her freedom from participa- 
tion, and the man is therefore obligated to her, 
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in those days he had had to love her, not in the way a lover 
loves a lover. . . but with more feeling of obligation. [Clarke, 
1975: 230] 

and is obliged to be grateful. 

make him grateful . . . a woman can't live good with a man 
that is too independent. [Clarke, 1975: 246] 

In America the woman finds work easier to obtain, and she 
more often gets the jobs carrying a steady wage. 

Dots had measured Boysie's worth by the history of his 
unemployment during the early days he had come to this 
country. And nothing he could do would ever give her a 
better impression of him. [Clarke, 1975: 44] 

Because of the steady wage, she can make long-range plans 
(for example, seek mortgages), she can obtain good references 
from her employers, and, in cases of unemployment, she gets 
the government's cheques. Since she often works in homes in 
close proximity to her employers, she can observe and learn 
the formal relations of the American upper classes-while the 
man as unskilled labourer learns the formal relations of the 
lower classes and so lacks knowledge of the graces of those who 
aspire to social transformation. 

As, for example, a domestic or nurse, the woman often lives 
away from home, and there is a reversal in that she is out of 
the home overnight or for several nights of the week, returning 
home in some cases only one day per week. Being, therefore, 
free and autonomous, she may even regard the man as a 
hindrance. 

some of them married, but without husbands with them, 
because husbands are hinderances . . . some husbands still 
in the West Indies, waiting for passage money, or a money 
order, or a birthday card from their wives, or permission 
from the . . . immigration department. [Clarke, 1967: 103] 
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or, on the other hand, as beholden to her. 

After keeping him in Panama and bringing him to New York, 
the laundress hesitated about turning her male loose in Harlem, 
although he was apparently of no more value to her. [McKay, 
1965: 162] 

Both male and female suffer from culture shock. Subordina- 
tion to the mechanical calls for major adjustment, 

Their movements mimicked its mechanical gestures . .. they 
performed a pantomine role in a drama in which only the 
machine had a voice. [Marshall, 1960: 80-81] 

and even recreational patterns are disturbed. 

This tension in him did not permit him to be comfortable 
any longer in places where they sang calypsoes. [Clarke, 1975: 
17] 

They become passive observers of the external world, and 
the home is regarded as the instrument of defence against the 
complexity and uncertainty of external pluralism, the loss of 
status, and the plunge into the anonymity of unskilled labour. 
They are confronted with a situation beyond their control, and 
they seek a sanctuary: "It was her self-contained shelter against 
herself and other racial fallout" (Clarke, 1967: 21). 

The male immigrant tends to develop an avoidance pattern, 
a fear of involvement: "He did not like this assumption of 
closeness.... It was too mysterious, too ritualistic, too tribal. 
It was the closeness that bothered him" (Clarke, 1975: 207- 
209). At first he tends to regard the home as a sanctuary, a 
protective repository of memory where the Sasa temporal 
system once more displaces the future-oriented external per- 
spective, a place where he can truly be himself by exposing 
his inner self. This withdrawal is tied to a quest for the pre- 
dictable, for an area where there will be no surprises. Hence, 
the presence of the unpredictable can prove disconcerting: 
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"He felt his days with its order and quiet rhythms threatened" 
(Marshall, 1961: 17). 

Because the presence of the other destroys the home as 
sanctuary, he may withdraw into more inaccessible areas, like 
the world of the daydream which gives an amorphous orgasmic 
satisfaction. 

He had dreamed quite a lot recently, and in his dreams he would 
be doing things which he felt he should be doing in real life. 
But the dreams were fulfilling, and after that kind of orgasm 
he had no strength for the action, apart from the thought of 
the actions in the dreams. [Clarke, 1975: 112] 

This avoidance of external contact may be transformed into 
the seeking for symbolic protective wombs. 

He liked hot baths. . . he would feel very protected, as if he was 
inside something that loved him, . . . something that protected 
him. [Clarke, 1975: 215] 

But there is no privacy to be obtained in the home or 
within the family. The home seems to be private in relation 
to the outside world, but in relation to the family it is intrusive. 
He may, therefore, in the quest for privacy and secrecy retreat 
to a token womb outside the home. 

warm womb of the new car, protected from discovery and 
disclosure and recognition behind the tinted glass ... nothing 
was wrong with the world as he sat in this new, black, shining 
Buick. [Clarke, 1975: 104] 

Within the family, intense face-to-face confrontations 
develop, leaving no room for emotional privacy. The ability 
to control himself seems to be lost in that he is not certain 
about what motivates him, and he must avoid stimuli because 
they vitiate his willpower and cause loss of self control. 

He still thought he should be man enough to have Dots undress 
in front of him; but that again carried with it certain responsi- 
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bilities. He would . . . get an erection and that would disclose 
his motives . . . it was too great an exposure, too great an 
example of weakness ... he felt stronger ignoring her. [Clarke, 
1975: 221] 

He finds himself unable to will positively and, so, to affect; 
the world. Hence, all he can do is to avoid, to indulge in denial 
behavior. Above all, there is fear of a loss of the self. He 
may resort to various modes of self-protection. For example, 
he may indulge in fantasy during sexual intercourse in order 
to avoid obliviation and also to exercise control-the fantasy 
is his fantasy. 

fantasies during intercourse were an escape . . . mechanism, 
a . . . diversionary tactic that helped people resist full orgasmic 
surrender. [Clarke, 1975: 199] 

There is fear of intimacy-even speaking to the other could 
lead to loss of control. 

afraid that she would be foolish enough to speak and that 
once she did they would be brought close . . . above all he 
would be called upon to share a little of himself. [Marshall, 
1961: 20] 

The fear of violation extends to the fear of contamina- 
tion-not just the fear of intrusion by others, but germ phobia. 
This concern emerges partly out of an adoption of the pro- 
jected image of his role in society. He may, therefore, become 
obsessed with cleaning and cleanliness. 

it don't matter if them women is maids, domestics, nurses, 
nursemaids, kitchen-helpers, be-Christ, they is all cleaner- 
crabs. That is the image. [Clarke, 1971: 60] 

He has traveled a long way from the Caribbean world of 
marital and child shifting, permissiveness, individualism, 
personalism, replaceability, and circumstance orientation. 
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All these values have been lost. Sooner or later the dream of 
self-realization fades, but the immigrant cannot return to the 
Caribbean, because the hoped for transmutation has not been 
realized. 

Me go back there?. . . Do you know how bad these malicious 
brutes would lick their mouth on me if I went back the same 
way I left? [Marshall, 1960: 168] 

Suffering a series of setbacks to his dream of metamorphosis, 
the immigrant avoids the shame of being labeled a failure by 
exercising self-control through the mode of sacrifice. If he 
cannot control the world, he will prove that he is capable of 
acting not for his own selfish sake, but for the transmutation 
of his offspring. The tendency toward a future orientation is, 
thus, strengthened, and present activity is valuable and worthy 
of esteem because he is sacrificing his own transmutation for 
the self-realization of others. 

the young people have the opportunity to be professionals ... 
they are our hope. They make all the sacrifice all the struggle 
worth while. [Marshall, 1960: 178] 

This theme of sacrifice relates once more to alchemical 
metamorphosis. 

The theme of sacrifice (or of personal sacrifice) at the time 
of smelting, which is a mythico-ritual motif more or less related 
to the idea of mystic union between a human being (or a couple) 
and metals. . . . To ensure the "marriage of metals" in the 
smelting process, a living being must "animate" the operation 
and the last means of achieving this is by the sacrifice, the 
transfer of a life. The soul of the victim changes its fleshy 
envelope: it changes its human body for a new "body".. . which 
it makes alive, or animates. [Eliade, 1962: 64] 

The sacrifice verifies the ability to act, to change the world, 
and this ability to exercise will power restores dignity. Worth 
is validated by exercising self-control. He enforces future- 
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oriented activity and, so, can shed the past and live in the 
hope of the future. 

The child of the immigrant is now burdened with a curious 
role. He must deny the normal procedure of attempting to be- 
come a homomorph of his parents. The parent sacrifices so 
that the child will become incongruent to the parent; hence, the 
hope is that the child will become the enantiomorph of the 
parent. To some extent the tie between generations is not 
model emulation, but abnegation. The child is forced into 
acknowledging the parent as controller of his life, and yet 
he is motivated by the parent not to use the parent as model. 
The parent forces recognition for himself in the act of sacrifice 
and also attempts to ensure the destruction of the model of 
failure. Through sacrifice the incongruent counterpart of the 
parent may hopefully become manifest in the prospective 
metamorphosis of the child. 
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